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THE 


PREFACE 


. THE. 


READER: 


EEE we would know the 
13 775 great Danger of Hes 


reh, we muſt conſi- 
der, that the Scrip - 

tures of the New Ie- 
fnment make an evident Diſtinn 
ion between Doctrines, ſome... Ra, 
are Fundamental, others are n 
25 By fundamental Points 9 1 — 
aith, we underſtand not the ne- 
ceflary Duties of Charity, Which 
re comprehended in the mon "1 4 
ogue, nor the neceflary Acts of 
A 2 _ _ 


EF. The Preface to 
Hope, contain'd in the Lord's 
Prayer, (though both theſe Ver- 
tues of 8 and Hope, are 
fundamentally neceſſary to the 
Salvation of Chriſtians 5 But we 
mean thoſe Prime and Capital 
Doctrines of our Religion, r 
make up the Holy Catholick and 
3 Apoſtolic Faith, once for all de- 
| jutez, liver'd to the Saints. Which 
= Faith is the ſame, which the 
Church received from the Apo- 

ſtles, the Apoſtles from Chriſt, 
eur from God, as Tertullian 
BH chat Faith which eſſenti⸗ 
conſtitutes a true Church, 

and true Chriſtian. In the New 

_ Teſtament, the Church of Chrift 

8 3-1s often call'd, The ſpiritual Houſe 
Ueera.s- F God: The Foundation of this 
6 + Houſe i is either Real and Perſonal, 
r Dogmatical and Dodrinal. 
r The Real Foundation is Chriſt; 
the Dogmatical are thofe grand 

Heb.6 "And e Doctrines, J Which 
8 make 


bl. 3 


. 5 E R. | 3 
make up our Faith in Chriſh 


that is, that common Faith, Fer f. 3 
which is alike precious in all, be- 
ing one and the ſame in the Hiph- 
eſt Apoſtle, and the meaneft 
liever; which the Apoſtle elſe- 
where calls the Firſt Principles of | 
the Oracles of God, and the Form Heb. 5. 
of ſound. Words. | Theſe hold the 
Place of the common Foundation, _ 
in which all Chriſtians muſt . 
grounded. The Materials laid 
upon this Foundation, whether 
they be ſound or unſound, are 
nam'd by St. Paul SuperſiruGi-rco:.4 
ons; which are Conclufions ei- 
ther in, Truth, or in Appear- 
ance deducible from thoſe Princi- 
ples. Concerning all which Su- 
perſtructures, the General Rule 
1s, that the more near they are 
to the Foundation, of ſo much 
greater Importance be the Truths, 
and ſo much more dangerous be 
the Errors ; and again, the far 

"ther 


be of ft 


upon the Sands 


* Cath * 0 * bl EO n TY * * 8 „ a 
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The Prifec to 


het wwe are ' remov'd off, the 


neteſſary doth the Knows 
Verities prove to 
be, ** the ſwerving from the 
Truth leſs pernicious. 

No the Rule of Fundamen- 
tal Articles of Faith is the Creed, 


which being clearly, but diffu- 
| fedly ſet down in the Scriptures, 


hath' been afterwards ſumm'd up 
and contracted into that ſhort 
Summary, which we now have 
it nu. So that the common Creed 
of Chriſtians is nothing elſe, but 


an Abridgment, and Contraction 
8 = 


of of Falk: 


oly Scriptu which 
tet . 25 

And conſequently 
muſt be as Ancient as the Sep- 
tures themſelves, I mean as to 
Dodtrine. It is therefore no No- 
vel Upſtart Thing, not a meer 
Caftle in the Air, it = not built 


1 wr 


Rotk, the Gert Boy of 


Re — 


tbe READS 
Revelation. Here it is not per- 


mitted to the Capricious Wits gf 


vary that Form as, Intereſt, Fre- 


# 
„ 


judice, and Ambition ſhall i 
vite them. Chriſtians have cheit 
fundamental Laws, without 
which their Society could not 
very true Subject is bound to 
preſerve inviolable. | | 


1 - 5 21461 4 
. Theſe Laws contain d in the 


and more at, large (expounded 
in thoſe other .two Forms of 
Faith; namely, .Nicone, and A- 


thauaſan, which Expoſitions ſhew 


the Senſe of the Univerſal Church 
of Chriſt, without havigg Re- 
courſe to particular Citations. 


| Oppoſite to the Apoſtles Creed, 


vi 


and its ſcriptural , Expoſitions, is 


Hereſy, The Word aig (He- 
rgſy) fignities in general Chu- 
We HE. 


Ĩ᷑)V be Preface to 
fing; which Chuſing (beeauſe of 
the Object and Matter, it is em- 

ploy'd about; namely, Matters 

of Faith and Revelation) is an 
adhering to an Opinion, contra- 
ry to the expreſs Declaration of 

the Seriptures; namely, it is a 

Chuſing that which is contrary 

to, and ſubverſive of our Faith. 

And herein it differs from Schiſm, 

that 'Schiſm cuts off the outward 

Order and Diſcipline; whilſt He- 

reßy deſtroys the inward Being 
of the Church; namely, the fun- 

damental Truths of Chriſtiani- 
ty. Now Hereſy being a Sub- 
verſion of the Faith; it is requi- 
ſite in order to know its full Na- 
ture, that we confider, | (Firſt) 

That a full Revelation of the 

Truths we oppoſe be made, and 

that they be expreſly laid down 

in Holy Seripture. For tis the 
oppoſing Matters reveal'd in the 

Scripture, that conſtitutes an He- 
Tom retick, 


4 


the REA DEA. i 
' retick, and not the fole refiſting 
the Voice or Definitive Sentence 
of the Church, abſtracted from 
the Scriptures. This I the ra- 
ther ſpeak, being tis uſual a- 
mong Men to call ochers Hereticks 
(as the Donatiſts of old, and ſome 


others who oppoſe us) when in- 


deed their ſcandalous Imputati- 
ons, are not grounded upon any 


expreſs Word of God. Secondly, 


It muſt be animadverted, that 


every Thing fundamental, is not 


alike near to the Foundation, nor 
of equal Primeneſs in the Faith, 
among the Fundamentals of the 


Creed. Some are Radical and 
Primary, others like Branches iſ- 


ſ.ing or deſcending from them; 


that Jeſus Chrift is the only Son 


of God by Eternal Generation, 


and is of one numerical Nature 
with the Father, is a moſt im- 
portant, and fundamental Arti- 
cle of Faith. This, and the 
5 15 B like 


The Preface to 


| like radical Points of Faith, are 


ſo abſolutely neceſſary to all 


Chriſtians, for attaining the end 


of our Faith, that is, the Sal- 
vation of our Souls; that a Chri- 
ſtizn may loſe himſelf, by a po- 
ſitive erring in them, or denying 
of them. Thirdly, *Fis requi- | 
fite, that the Church gives ſuffi- 
cient Propoſition, Declaration, 
and Expoſition of theſe Truths, 
— 1 in the Scripture. For 
though the Church hath no Pow- 
er to make any Article of Faith, 
or · to add any Thing to it; yet tis 
her Duty to explaim and declare 
the Truth according to Scripture, 
and from thence to draw all her 
Concluſions. Fourthiy, Tis re- 
quir'd, that there be a Capacity 
or Ability of Wit and Reaſon to 


apprehend, that which is clearly 


reveal'd, and fufficiently pro- 
pos d. For want of this, not on- 


ly Fools and Mad-men are ex- 


cus'd, 


the READER, 
cus'd, but thoſe who are of weak- 
er Capacity, or leſs Knowledge 
may be excus d from believing 
thoſe Things; which they cannot 
apprehend. But where there is 
no ſuch Impediment, there he 
that oppoſeth is convinc d of Er- 
ror, and who is thus convinc'd is 
an Heretick: And Hereſy Ba work 
of the Fleſn, which excludeth c.; 
from Heaven. TON? 
Upon this View of Things, I 
have writtenthe enſuing Dialogue 
. againſt our Modern Arrians, who 
deny the numerical Conſubſtanti- 
ality of the Father and the Son, 
or that the Son is one in Number 
and Eſſence with the Father. The 
Unity of the Godhead, or that 
God is One (I preſume) none 


will deny, to be a fundamental 
Article of the Chriſtian Faith; 
now this new Tenent (which 
vaunteth it ſelf againſt this very 
Foundation of Chriſtianity, as 

' Dagon 


ö 
| 
1 
: 
j 
' 


be Preface, &c. by 
Dagon did againſt the Ark) divi- 


deth this Unity of the Godhead, 


and degradeth our Saviour into 
a ſort of Inferior God: Men may 
call-this only a' Mode of Explica- 


tion; but tis ſuch a neceſſary 
Mode, that, if Chriſtianity be 


true, endangers their Salvation. 
Whether I have expreſs'd my 


ſelf fo clearly and correſpondent- 
ly, and with that Accuracy in 


all Particulars, as L ought; I muſt 


leave others to judge: But (I 


hope) there is none, but will ap- 
ve of my Deſign in general: 


ro 
What 1 chiefly aim at, 1s Multum 


in parvo; upon the Whole, I will 
ſay with the Poet, 


Fungar vice cotis, acut um 
Reddere que ferrum valet, exors ip- 
fa ſecandi, 


a , * 
| + +I 4 
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MINISTER 


AND HIS 
PARI SHIONER, 


Upon the Modern | 


Arian — 
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0 0 D. Morrow to. you, 
Neighbour, I have not 
ſeen you theſe three or 
four Days, and therefore 
chende to have made you a Viſit this 
Afternoon. 8 


LE 


2 — 


C Par. 


A Dratocus betwixt a 
Par. To tell you the Truth, Sir, I 


| have been very Recluſe ſome Days paſt, 


being refoly*d to look into a Controyerſy 
reviv'd now a-days, becauſe I heard a 
ſecond Theodotws (to him of Byzantium, 
a Tanner, mention'd by Eccleſiaſtical 


Hiſtorians) hath ſet out a Book, or elſe 


ſome learned Man hath publiſh'd it un- 
der his Name. But I was the rathef in- 
duc'd to examine this Matter, by rea- 
ſon Doctor Whitby has interpos'd in this 
Controverſy. I have now read over his 
Anſwer to Doctor Waterland, *. 
Min. And ſo have J. 
Par. I am very glad of that, hoping 
to find ſome Satisfaction from you, as to 
ſome Points which I cannot reſotve to 
my ſelf. But before I enter upon theſe, 
I would defire the Favour of you, Sir, 


as to tell me what is the Difference be- 


tween the old and modern Hrian ß. 
Min. As far as I can judge, the anti- 

ent Arians made our Saviour only a 

Creature, or a more excellent Sort of 


Creature, and ſo could in no wiſe brook 


and admit of the Words so (Eſſence) 
and 6.zalz (Conſubſtantiality) ; as Epi- 
Phanius and St. Auſtin tell us. Bùt the 


. eArians, of late, go one Step farther, 


and make Him an inferior God, allow- 


ing the Word si (Eſſence) but then 
they divide it, and ſo aſſign three Eſ- 


ſences, 


pany, 


y 
> 
) 
„ 
1 
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ſences; the two laſt being ſubordinate ä 
to the firſt. For the better underſtand- 
ing of this Matter, I think it very ma- 
terial, in the firſt Place, That there be 
givena juſt Explication of Terms which 
we meet with in this Controverſy, be- 


cauſe without this there cannot poſſibly 
be any deciſion. 


Par. I ſhall very willingly hear you, 
Sir. 
Min. The moſt obvious Terms that 


occur in the Subject Matter we treat o, 


are Eſſence, Hy poſtaſis, Exiſtence, Per- 
ſon. Eſſence is either created or un- 
created, Unereated Eſſence (for of this 
only we now ſpeak) is the common 
Root of the Divine Nature, from So the pla- 
which flow incommunicable Properties, U 
if J may ſo call the Divine Attributes 2 of 
as Rationality is the Root of the Human the Deity. 
Nature, from re flows Riſibility, 
and the like. Or to ſpeak more fhort, 
uncreated Eſſence is the common Con- 
courſe of Divine Attributes. Hypoſtaſis 
is the ſame as Subſtance ; and this again 
(as 'tis us'd in this Controverſy) is 
either 98 or Particular. Com- 
mon Subſtance is the ſame as Eſſence: S 1 ud 
Particular Subſtance is What we term e 
Hypoſtaſis. Exiſtence is the extra Cau-· Athanaſ- 


fality of a Thing, or the producing it an o 
into o At; or, which comes to the ſame 


C 2 Effect, 


20 


\ Effect, it is the actual Being of the 
Three Perſons in the Divine Nature, 
the firſt Perſon being Self. exiſtent, the 


other Two deriving their Exiſtence from 
the firſt, who is therefore Supreme, : as 
being the Cauſe. "Theſe two laſt Terms 
being joyn'd together, is what I ſtate Per- 
ſon to be: It is an exiſtent Subſtance ; 
for. all Beings are either Subſtances or 
Accidents, of which there are none in 


God. It remains that we enquire what 


is Subſtance ? This is commonly defin'd 


to be that which ſubſiſts of it ſelf, and is 


the Suppoſitum, or Subftratum, to Pro- 
gs, and the like. So that whea I 

ay, Perſon is an exiſtent Subſtance, it 
is the ſame, as, if I ſay, a Being that 


ſubſiſts of it ſel Or more fully thus; 


It is a Being Self. ſubſiſtent, Individual, 
Living, Underſtanding, Incommunica- 
ble, not Suſtain'd in another, neither 
Part of another. Subſiſting, by which 
is fignify*d, That it is not an Accident, 


or any Quality, and Mode individual; 


not any general, but a particular One in 
Number, and therefore not to be divi- 
ded. Living; no inanimate Thing, 


. which hath no Life, as a Stone. Under- 


ſtanding; not a Thing which hath Senſe 


only, as are brute, Beafts, which are 


Creatures living and ſenſible, and there- 
fore are no Perſons,” Igcommunicable; 
q * . | nor 


not the Divine Eſſence which is common 
to Three. Not ſuſtain'd in another; 
not the Human Nature of Chriſt, which 
is perſonally ſuſtain'd of the Word. 
Neither Part of another ; not the- Soul 
of Man, which though it be ſubſiſting 
by it ſelf, intelligent, and not ſuſtain d 
by another; yet it is no Perſon, becauſe 
as long as it remains in the Body, it is 
part of Man. Hence appears the Diffe- 
rence between the Eſſence of God, and 
the Perſons of the Divine Eſſence. By 
the Name of Eſſence is underſtood, that 
which God the eternal Father, and Son, 
and Holy Ghoſt, each of them are in 
themſelves abſolutely, and is common to 
the Three. By the Word Perſon is in- 
tended that which each of theſe Three 
are in particular: The Eſſence is Com- 
municable; rhe Perſon Incommunica- 
ble. That is ſaid to be Communicable 
which is common to more: That is ſaid 
to be Incommunicable which is not in 
more, nor can be affirm'd of more. 
Man's Eſſence is Communicable, and 
Common to many Men, but the Ef- 
ſence of God is in general Common, 
not in particular and in Number. I mean, 
the Nature and Efſence of all- Men is in 
general One, but not One in Number; 
for every Man hath his Eſſence diſtinct 
from others, neither are all one * 


Miniſter and bis Pariſhioner, Be. 21 


A DratoGus betwixt a © 

but many Men. But the Divine Ef- 
fence is Communicable in general, be- 
cauſe the ſelf-ſame Deity in Number, 
and that whole and. intire, is common 
to the Three Perſons, and therefore the 
Three Perſons are that One God who 
created all Things, not Three Gods, I 
have been the more large in explaining: 
theſe Terms, becauſe (I think) the Pri- 
mum Mobile, and main Hinge of this 
Controverſy, does turn upon the right 
Notion of the Words, Eſſence and Per- 
. fon, Whether I:have given a full and 
ſatisfactory Account of them, I muſt 
lea ve others to determine. 
Par. I thank you, Sir, for your Pains; 
and perceive that there is but One God 
by Communication of Eſſence; or which | 
is the ſame, the Father's giving Eſſence 
0 the other Two Perſons in the ever 
Glorious Godhead in Common with 
Himſelf. 

Min. Ves, I do fo, and aver farther, 
That this Communication is of whole 
Eſſence to Him that is begotten or pro- 
ceedeth'; yet fo, that He who commu- 
nicateth, doth reta in the ſame, and that 
whole. The Reaſon hereof is, that the 
Eſſence of Man, as alſo of other Crea- 
tures, 15 finite and diviſible, but the 
Effence of God the Creator is infinite 

and — and therefore the Deity 

may 


Miniſter and bis Pariſhioner, Vc. 13 


may, being the ſame, and whole or in- 
tire, be together both communicated 
and retain'd. They are one and the 
ſame Eſſence, Nature and Divinity, by 
this Community; of which we have no 
reſemblance amongſt created Beings: 
For a General is a certain Thing com- 
mon to many Specials, and a General 
and Special to many Individuals ;. but 
yet fo, that they are prædicated of thoſe 
many plurally, not ſingularly; as that 
the Father and the Son (or this Father 
and Son) are two living Creatures, two 
Men. But we may not ſpeak after this 
manner of God and the Divine Perſons, 
as to ſay, The Father and the Son are 
two Gods, two Spirits, two Omnipo- 
tents, becauſe there is but One God, 
One Spirit, One Omnipotent. 
Par. But, Sir, is there not a diffe- 
rence between Generation, or Begetting, 
and Communication of Eſſence : 
Min. Yes; Generation, or Begetting, 
is of Perſon, as the firſt Perſon begets 
the Exiſtence of the ſecond in a ſecret. 
and myſterious Manner, whereby He is 
His Son, and then communicates the 
Divine Eſſence to Him in common with 
K 1 
Par. I find you cautiouſly diſtinguiſh 
betwixt Exiſtence and Eſſence. 


Min. 
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A DiaLoevs betwint d 


Par. What ſhall we then ſay, as to 
Docter 8 who, in his Reply to 


Doctor Waterland, ſpeaks thus? 1 


diſpute | againſt Conſubſtantiality on hy, as 
Alb aſſorted by all the Orthodox, to 10 
and to eftabliſh the ſame numerical Eſſence 


then he farther proceeds, and fays,” # 
there be Communication of Efſente, it 
muſt be | ſonal Eſſence. 17232 © 012.0 
"Mis. This learned' Gentleman con- 


founds Effehce and Perſon together, as 
Crellias once did, who wrote a Book, in- 
titled, De ano Deo Patre; which is no- 


thing elſe but one continued Fallacy, 
vis, à jumbling of theſe two Terms to- 
gether, and then dividing the Godhead : 
It is what Logicians call a Sophiſm, 4 
maſk cunjunłũ is ad bene diviſa. 
Par. 1 beg che Favour of you, Sir, as 
explain his Terms Numerical and 
me: TT 

Min. Specifical, famong created Be- 
ings, is that which is common to more 


Beings of diſtin& Rationalities and Eſ- 


ſences, under the ſame Species or Rank; 


as for Inſtance, Peter, Paul, and Tho- 
mas, three diſtin& individual Eſſences. 


Amongſt 


to de common to three Perſons, &c. And 


_ Mix. I do fo, and therefore ſay, that 
the. Father is Supreme as to Exiſtence 

and Cauſality, but not as to Eſſence, 
for thus the Three Perſons are Co- equal. 


\ 


© Xx * 
— 


Miniſter and bis Pariſhioner, He. 7 
Amongſt the Divine Beings in the God. 
head, it is common undivided Effence. 
By numerical Efſence is meant the ſame - 
Eſſence in Number; that it is one 'Ef- 
ſence, and no more. F 
Par. What does he mean by perſonal . 
Eſſence ? N R 
Min. Perſonal Eſſence is the ſame as 
particular Eſſence; and is as much as if 
I ſay (with reference to the Diſpute we 
are upon) a particular Univerſal, which 
is abſurd; or, it is (in ſhort) direct Sa- 
_ bellianiſm, for it makes but one Perſon 
in God, in that it mixes and confounds 
Eſſence and Perſon together, and fo 
makes them but one. W 
Par. But the Doctor does not top + 
here, but divides the Divine Eſſence, or 
Godhead; and fo ſets up three diſtinct 
Eſſences, the firſt as Supreme, the others 
as Subordinate. I am oblig'd to you, 
Sir, for the Light which you give me in- 
to the Terms of this Controverſy; for 
by having firſt the Definitions of Terms, 
I am enabled to examine into the Truth - 
of what is difputed. With Submiſſion 
then, I begin to argue againſt what the 
Doctor has advanced; as (firſt) the 
Communication of perſonal Eſſence. If 
the Father communicates his own parti- - 
cular Eſſence to the Son, it muſt be 
either in whole, or in part: If in whole, 
8 __ then 


* 

* 
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then either we muſt ſay, they are but 
one Perſon, or elſe the firſt Perſon, 
that communicates. his own Diſtia& 
Effence, muſt deſtroy himſelf; (which 
is down-right Blaſphemy ;). If in Part, 
there muſt be a Diviſion or Diminuti- 
on of Eſſence, which is abſurd. 

Min. But perhaps the Doctor may 
mean no more, than the Father's Com- 
munication of Eſſence to the other two 
Perſons in the ſacred Godhead in com: 
mon with Himſelf. 5 

Par. I am glad, Sir, to hear that 
vou have ſo much Candour for ſuch 
an eminent Perſon of your Order. But 
indeed, he ſays no ſuch Thing, but 
diſputes againſt Conſubſtantiality only, 
as it is aſſerted, by all the Orthodox, 
to ſhew, and to eſtabliſh the ſame nu- 
merical Eſſence, to be common to the 


Three Perſons. And this leads me to 


animadvert upon that notable Diſtin- 
Cion, which he makes of ſpecifical and 
numerical Eſſence, allowing of the 
Hirſt, but diſcarding the Laſt. Againſt 
this famous Diſtinction of the Doctor's, 
I thus argue; If there is only. a ſpeciſi- 

cal Eſtence, common to the Three Per- 
fons (as we ſay), and if this be not nu- 
merically the ſame, (as Dr. Whitby, aſ- 
ſerts,) then there is as much Diſtincti- 
on betwixt the Three Perſons in 50g: 


\ 


Link E c N * 
* 


Mliniſter aa bis Pariſhioner, Be, 
moſt glorious Godhead, as there is be- 
twint three individual Men numerical 


diſtinct, as having three diſtinct Ef- 
ences, but ſpecifically One; and if ſo, 
there muſt be three diſtinct Gods, as 
much as Peter, Paul, and John are nu- 
merically diſtinct Men; there is 
— 7 7˙•9% 
Min, But do's not the Doctor ſeem 
to evade this Difficulty, by faying, that 
there is but one Supreme God, and 
making the Son, and the Holy Ghoft, 
ſubordinate and inferior to the Supreme 
God. And'to this Purpoſe, do's not 
he bring ia a Cloud of Fathers in Con- 
firmation of it? 1 


| Par. But this is to cut, not untie 8 


the Knot: Nay, tis to make the thing 
more difficult, and faller of Abſurdity. 
For did not the Heathent make one Su- 
preme Jupiter, whom they calld Opti- 
mus, Maximus, and their other Gods 
ſubordinate and ipferior to this Su- 


preme? I conclude then, that the Do- 


Cor would reduce us into Pagan Ido- 
latry. As to what Duſt he raiſes u 
on the Fathers; I muſt leave him li 
a Man in Nubibas, envelop'd in his 
own Clouds, acknowledging my ſelf 
not to be ſo converſant in thoſe anci- 
ent Writings as the Doctor is, At 


leaſt I muſt leave him to grapple with 
| 'D 2 Dos 
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Doctor Waterland, who is as well vers'd 


in that Piece of Antiquity as himſelf, 
as far as I can judge. And, Sir, as to 


the clogging of Pages with the Quo- 


tations of Fathers, it oftentimes carries 
more Artifice in it, than real Truth: 
It is not uneaſy, for ſubtil Wits to 
make the Fathers of the Church ſpeak 
what they never deſign'd, or what in- 
deed they never ſpoke. 13 SL BEEP 

+ Min. As to what you ſay of Dr. 
Whithy's eſtabliſhing one Supreme God, 
and then the Son, and the Holy Ghoſt 
being ſubordinate to Him; I think 
what you charge him with, is very juſt, 
it being no more than what Pagans 
ſorted. And as I recollect, the 
Doctor has obſerv'd very well, that the 


Heathens, Arrians, and Socinians agree 


Gal. 4. 8.12 their Notions of this Matter. This 


he ſhews in this Specimen : 
| Sociniani. | Ethnici. 


rn . 
Qui Divinitatem| Dii minores ab u- 


habet ab illo uno Deo uo illo facti & ſubli- 


accepts. | miter collocati. 
„ Ctell.] Apud. Aug, de Ci- 


But I leave the Doctor to defend him- 


Miniſter and bs Pariſhioner, Vc. 29 
| Par. I don't doubt but he will, for 

| he has a very luxuriant Pen, and is 
addicted to Writing, which is indeed, 
Scabies Eccleſiæ, a Diſeaſe | ng 
from an ill affected Temper of Mind 
But if you pleaſe, Sir, we will pro- 

| ceed. © 3 91003 10-1 £3 
1 W "J Main. As you pleaſe. i; Wand! Fu 272 
„ Par. If there be three diſtinct Efſen- 
cas in the Godhead, there muſt be three 


. Iafinites. But there cannot be three 

1 Infinites, for this is an utter Contradi- 

t es: © oo tom ator 15 | 
x Min. Our Modern Arrians mean three 


Exiſtences, or Subſiſtences, inſtead of 
Eſſences: They confound Eſſence and 
Perſon together, and then divide it. 
If they would but diſtinguiſh: between 
Eſſence and Exiſtence, they might eaſi · 
ly ſolve all thoſe Difficulties, with 
which they perplex themſelves, and o- 
thers. And as the Arrians on the one 
ſide, - join Eſſence and Perſon together, 
and then ſeparate. and divide Eſſence; 
2 on the other Hand, the Sabellians unite . 
i theſe two Terms, ſo as to make one 
PFerſon, and the other two Perſons in 
"I the Godhead ro be only Modes. For, 
i- as the Judicious Dapin obſeryes, Tertul- 
1. las the firſt Latin Father, ho floy- 

riſh'd in or about the beginning of the 
ſecond Century, wrote againſt two He- 
> retict, 


Vertues. This Hereſy ſubliſted a long 


A Drxtoocvr btwint a 
netics, the one nam*d Hermogenes, and 
the other Prixezs. The latter of which, 
was the firſt that dutrſt maintain, that 
the Eternal Father and the Son were 
not diſtinct; that it was the Father that 
was incarnated, born of a Virgia, and 
ſuffer'd on the Croſs. This was after- 
wards renew'd, in the beginning of the 
third Century, by Nottas an Afaic of 
Epheſas | or Smirus; Who taught, that 
the Father Was not different from the 
gon, that there was but one Perſon in 
God, who ſometimes took the name of 
Father, | and ſometimes chat of Son, 
who was born of a Virgin, and faffer'd 
on a Croſs, Sabeilius is callid the Diſci- 
ple of 'Nozpas,' becauſe he taught the 
ſame Error, about the middle of the 
ſame Century. His Error was laid be- 
fore Dennis of Ale xaινpE ia, ho com- 
pos d a Work! in Confutarion of it. He 
did not own" that there were three di- 
ſtinſt, and really ſubſiſting Perſons, 
but conſider d them as three Names or 


while in the Ea, but gain d but a lit- 
tle Ground in the et, where thoſe 
who maintain' d it, went moſt common- 


ly under the Name of Patri. paſſians. 


Par. By this Account, Sir, I find 


that che Error of Sabellius lay in this, 


that he did not uſe the Term of Subſi- 
2 5 ſtence 


* 


Miniſter and bis Pariſhioner, Mc. 31 
tence in the naming the three Perſons, 
in the ever glorious Godhead; hut that 

he made them only Names or Vertues, 

that is, only Notidnal Things. 
Min. You conceive aright. And what 
1 have ſaid laſt, gives me: but too juſt 
Reaſon to except againſt what Dr. 
South has advanc'd in this Matter. He: 
likewiſe unites Eſſence and Perſon, un- 
der the Name of Subſtance, and then u- 


ſes it for {ſeparate Eſſence : And he Ar 


gues thus. If the thtee Perſons be di- 
vided; it muſt; be either from diſtin. 
Subſtance, or ſome Accidents, or ſome South's 4- 


Mode of Being, ſecing no fourth Thing fes, 


can be afſfignd. But it cannot be: from Sherlock, 
any diſtin& Subſtance, (he means ſepa - 8. 2- 


rate Efſence) for that would make a ma- 41 
nifeſt Compoſition in the Divine Na- 


ture, nor yet from any Accident, for 


that would make a worſe Compoſition, 

and therefore it follows, that this Di- 
ſtinction muſt. unavoidably proceed, 

from one or more. diſtiat Modes of 

Being. Thus do's he make Perſon, to 

be only a Mode. And this he avers, S. mop of 


to be the common, current, generally . Schoot- 


received Doctrine of the Church, con- 


cerning the Trinity. For Councils and 
Fathers hold it, the Schoolmen teach it, 
the. Confeſſions of Churches declare it, 
and all Divines, both Papiſt and pag 
x. \ ant, 
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ftant, in their ſeveral Bodies of Divinity 
wrote by them, do aſſert it. The Doctor 
indeed is too politive in his Aſſertion, to 
be vindicated in it: I have now ſhewn 


you the two main Rocks, that are to 
be avoided in this Controverſy, 


the 


Scylls of Sabellianiſm on the one Hand, 
the Charybdis of Tritheiſm, or Arrianiſm 


on the orher. | 
Par. I am obliged to you, Sir: 


Bur 


with Submiſſion what is your Opinion 


of thoſe Anti-Nicene Fathers, whom Dr. 
Whitby heaps together, bringing ſeveral 
Quotations from them, as if they taught, 
that God the Father was the Supreme 
God, and that the other two Perſons are 
ſubordinate and inferior Eſſences, or at 


leaſt, that they are created Beings ? 


Min. I really think, that the Anti- Mi- 
cexe Fathers, did not ſpeak fo guarded 
and warily, as they did after the Micene 


Council in the Fourth and Fifth Centu- 
ries, when theſe Terms Eſſence, Subſi- 
ſence, Hypoſtaſis, and Perſon, were fix'd 


as to their true Significancy, but they 


us'd theſe Words promiſcuouſly, 


and 


with leſs Caurion in their Writings. 
But then after they were awaken'd by 
the Arrian Oppoſition, they expreſsd 
themſelves more cautelouſly, and made 


uſe of theſe Terms, according to their ge- 


neral Fixation, and as the Judicious 


Da- 
pin 


Miniſter and his Pariſhioner, Nc. 33 
pin obſerves, they ſcrupled at the Word 
Hhpoſtaſis, leaſt by three Hypoſteſes 
they ſhould make three diſtin& Sub- 
ftances in common, but then they un- 
derſtood by it, only three Subſiſtences. 
Nay, ſo great Good did ariſe from this 
Bone of Conteation, I mean the Axri- 
an Controverſy, that as the ſame Au- 
thor obſerves, thereby in the Fourthand 
Fifth Centuries, the Orthodox Fathers 
became eminent for Piety, admirable 
for Wiſdom, and ardently Zealous for 
the Truth. But what then, ſhall Men, 
becauſe the Fathers of the Church have 
us'd theſe Terms more at large, from 
theace. draw infallible Conſequences 3 
and cloud and diſguiſe the Truth, by 
the vaſt Amaſſmentsof Citations, whic 

7 amuſe the Reader, and are alledg'd on- 
1 ly to varniſh and colour over Error ? 
5 Indeed Men of Temper and Judgment 
1 might eaſily reconcile the Fathers, if 
they pleas d; but then how ſhould they 
ſhew their Learning, and plume them - 
ſelves in their Pride? I ſuppoſe again, 
that the Fathers of the Church might 
make a Subordination, as to perſonal 
Exiſtence and Cauſality, (as indeed, 
who denies it ?) But none as to Eſſence, 
common to the three Perfons, I fay; 
as to Perſonal Exiſtence; for thus the 
Father, quatenùs a Father and Cauſe is 
Nt TILED E | Su- 
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Biupreme or above the Son, quatenns a 
Son, or a Perſon cauſed: But then there 

are no Degrees of Superiority or Inte- 

riority with Reference to the Divine 

* 19. Eſſence, in common to the Three. So 

the Son ſays, Why calleſt thon me Good, 

there is none Good, but One, that is, 

Goa, that is, as to Exiſtence and Cauſa- 

lity not as to Effence,) the Son deriving 

his Subſiſtence from the Father, who is 

John 14, the Fountain of the Deity. 80 again, 

28. He ſays in another Place, My Father 13 

greater than I: That is again, as to Cau- 

faliry and Perſonal Exiſtence, not as 16 

Eſſence, for thus they are one; and 

therefore, He ſays again, That He ind 

his Father are One (uuum fant.) are one 

m Eſſence. No, ſay the Arrians; the 

Faithful are one with God, not in Eſ- 

fence, but in Conſent of Wills. But 

| the Father and the Son are 1n ſuch ſort 

lohn 17. One, as the Faithful are one with God. 
re. Father, keep them, thut they may be one, 

Will 45 we are one, Therefore the Son is 

One with the Father in. ConjunQion of 

Wills only, and not in Unity of Eſſence. 

To this I anſwer, there is more in the 

Concluſion, than in the Premiſes. For 

the excluſive Particle (only) which is 

inſerted in the Concluſion, is not in the 

Minor Propoſition. Wherefore of a 

Minor, which is but particular, an uni- 

1 | verſal 
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Miniſter and bs Pariſhioner, Nc. 35 
verſal Concluſion is ill inferr'd after this 
manner. There is a certain Unity be- 
tween the Father and the Son, ſuch as 
is between God and the Faithful; 
therefore all Unity, which is betwixt 
them is ſuch. Wherefore we ſay, that 
the Faithful are one with God, and 
among - themſelves in Will only, or 
Conformity and ConjunQion of Minds. 

The Father and the Son are One both 

in Will, and furthermore in Unity of John 10. 
Eſſence. I and the Father are One. 1 14. 

am in the Father, and the Father is in 10. 

me. Who is the engrav'd Form of his Heb. 1. 


. 7 OF KFA TA 


2 Father's Subſtance. The three Perſons 
e are equally the ſupreme God in reſpect 

Ie of Eſſence. | 

. Par. I thank vou, Sir, for this ſhort 

it Conference; 1 ſhall with due Reſpect 

t remember what you have told me. 

J. Min. And withal, I would have you | 
ty bear in Mind, that tis only Men's un- 
Is juſtifiable Curioſity, that prompts them 


to fathom into theſe myſterious Points. 
I For not being content with knowing 
e the dn, or that Things, are ſo, they 
r muſt look farther into the 3m, or the 
8 manner how Things are, which I am 
E 
a 
} 


very well aſſur'd, we ſhall never attain 
to, on this fide Mortality. My Ad- 
vice therefore, is this, that we acqui- 
eſce in God's Revelations, or that we 
R abide 


_ 


A DriaLoevs, Oc. 

abide by what God has reveal'd, only, 
becauſe He has reveaPd it ; which car- 
ries more Truth in it, than any Mathe- 
matical Propoſlition, A651 

Par. I ſhall obey your good Admoni- 
tion, Sir: Only I beg leave to end with 
this Remark, that Men of Learning 
are not always Men of Sincerity. 7 
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Par 2285857985 WAS ſo well pleagd 
BY * with our laſt Confe- 
FH 18 rence, Sir, that I am 


228528 88 5 ſo bold as to wait up- 
on you a ſecond Time 


upon the ſame Subject. 


Min. 


Wt Be bave 
more need 
#o find 
fault with 
Modern; 
than Anci- 
EXITS. 
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Min. Sir, you are welcome, for I 
find you to be a Man of good Capa- 
city and Ratioęination. 
Har. To avoid any farther Ceremo- 
ny, I remember, you told me, that 
upon the Term Perſon, lay the main 
ſtreſs of this Arrian Controverſy. 

- Mix. I did, ſo, and that with good 
Rea ſon; ſame make ir to be pnly a 
Mode, And fo directly lead us to be Uni- 
tarians. Others aſſigu it to be Perſonal 
Eſſence, others call it exiſtent ,Eflenge, 
others. Ratfonale Suppoſitum, una ptly con- 
necting Things, which Qught to be con- 
ſider'd disjunctively an r 
Others taßing no nptice of rhe Word 
Perſon, make three diſtinct uncreated 
Eſſences in the Godhead, and fo Equal, 
but that the Son is inferior to the, Fa- 
ther; With Relation only to his Human 
Nature. But ſtill this makes three 
Gods; and as to the Inferiority of the 
Son to the Father, with Reference to 
his Human Capacity, this our Adyer- 
ſaries at preſent allow; fo chat this do's 
not reach: the Queſtion, as it is canvaſs'd 
of late, I define Perſon to be a Being 
that ſpbſilts of it ſelf, or as Biſhop Bull 
ſays, a ſiagle Being ſubſiſting by it (cif, 
in Things intelligent, is the fame Thing 
as Perſon. But not to dwell any longer 
upon this, I think proper to ſhew 5 
1 . the 


Miniſter and b Fariſhioner, Nc. 39 
the three Subſiſtences of the ever bleſſed 


Godhead are diſtinguiſh'd. 5 
Par. l am very content, Sir, do hear 
you. | | | 


Min. God the Father, or Fountain 
of the Deity, produc'd two other Subſi Th Anti- 
ſtences from all Eternity, in an ineffa 12 
ble and inſcrutable Manner, without /2y crea 
any Diminution of his own - perſonal ted, 2 
Subſiſtence, or of Eſſence in common. „ 4, 
This, the Fathers of the Church have Diference 
illuſtrated, by Light IR from A, /ate. 
the Sun, without Diviſion or Separation 2 ,, 
from it, or as Fire is kindled from Fire 4 0 En. 
without the Diminurion of the Fire that = 
kindles it, or as £&#9 Azz; Aﬀ;, one _ 
Torch is lighted from another. Hence | 
the Son is ſtyl'd the Brightneſs of bis Glo- Heb. 1. 3. 
ry, and the expreſs Image or Draught of 
his Perſon. The firſt-Born of every 
Creature, as being Lord of all Things. Phil. 1.23. 
Accordingly the Wicene Council ftites 
Him moſt admirably, Light of Light. 
For nothing do's more aptly expreſs this 
Myſtery than Light, becauſe as the 
Sun and Light are together in Nature, 
fo are the Father, and the Son, in the 
Eternal Godhead ; and if the Father was 
from all Eternity, fo muſt the Son. 
Theſe three Subſiſtences are one God; 
inaſmuch as the Father communicated , 
the Divine Eſſence to the Son, and the 
87 Holy 


4 
i 
"4 
4 It 
© | 
1 
ww 
1 
F 
ö «1 
| WH. 
TH 
l 
l 
1 1 
Ni 
1 : 
4 : 
1 
l 17 
5 
2 oy 
- 
- 
» 0 : 
f Wh 
. 1 
» # 
* 4; 
** 
i : ! 
1 $ 
» lf 
"" k 
's 
- 8 
1 £ 
MA 
- : : 
ia? | 
{3 
"Th: 
1 
4 i! 

1 114 
. j « 
- 
| , 

% i1 h 
L 
1 
1 
4 
'4j 
| [i 
f 
a; U 
4 
* 
1 
1 
4 
ws 
0 is 7 
45558 
15 
: 
= 
\ | 
: 
"1 
1 
11 
; Fi 
: 1 
- il 
p : 
3 q 
1 
11 
1 
| 
* i 
2 17 
. 
* 
6 
"IS | 
= 
"$ 2 
2 1h 
Es! 
1 
1 
44 
il ö 
91 N 
* 
4 : 
WAL ' 
bh 
-» 
1 
1 wo 
| 41 
N 
RY 
4 
* 
Ki 
12 
1 
N 
+. 41 
N T 
=; 
ONT | 
# 15 
8 I 
1 
fi 
i | 
* 7 8 
5992 
"mn 
k 
"" 
I 


—_—. — 
fy — 2 2 
—— — 
* — 
- — — — 
— 


= 3 


Wii 
| 

| | 
| 
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Holy Ghoſt in common with Himſelf, 
To the Son, He communicated eſſen- 
tial Wiſdom with Himſelf, to the Holy 
Ghoſt eſſential Goodneſs and Power. 
Hence the Son is call'd the Noe, or 


Wiſdom of the Father; the Holy Ghoſt 
the Aue: Or Power of God, Now 


this eſſential Wiſdom and Power, are 
one God. In order to prove this, I de- 
poſe, that, Quicquid eſt in Deo eſt Deus 
zpſe, and ulla ſunt in Deo accidentia. 


Hence the Wiſdom and Power of God 


is Identicaly God: If then the Son 
and the Holy Ghoſt partake of eſſential 
Wiſdom and Power with the Father, 


they muſt be one and the fame ſupreme 


God. I therefore conclude, they are 
not diſtinct as to Eſſence in common: 
How are they then diſtinguiſh'd? After 
this manner. Firſt, From the order of 


Perſonal Exiſtence. The Father is Self- 


Exiſtent, and is the Fountain of the Di- 
vinity, becauſe Perſonal Exiſtence is 
given to Him of none, but He giveth it 
to the 8on and Holy Ghoſt, ſo that they 
exiſt from the Father, as the Cauſe. 
Secondly, They are diſtinguiſh'd by dif- 


ferent Relative Modes: And theſe ariſe 


from different internal Operations, in 
all Relations there are theſe three 
Things, the Terminus 2 quo, and the 


Terminus ad quem, and the Foundation. 


-R The 
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The terminus 2 quo is Paternity, the ter- 
minus ad quem is Filiation, and the fun- 
damental Act is Generation. In like 
manner, from the fundamental Acts of 
an eternal interior Generation, and Pro. 
cefſion, are produc'd the two different 
Subſiſtences of the Son, and the Holy 
Ghoſt. This eternal Generation is moſt 
myſterious and unexplicable, and hath 
relation unto Perſon ; for the Father 
begot not the Eſſence, but the Per ſon. 
Epiſcopins denies the eternal Generation 
of the Son: To this purpoſe, he depo- 
ſes four Ways, whereby our Saviour is 
calld in Holy Scripture, the Son of God. 
The firſt is, becauſe as He was Man, 
He was conceiv'd by the Holy Ghoſt. 
And to this end he cites Lake 1. 35. 
The Holy Ghoſt ſbal come upon thee, and 
the Power of the Heheſt ſhall over-ſhalow 
thee, therefore alo that Holy Thing 
which ſball he born & thee, ſhall be called 
the Son of God. To this tis reply*d, 
that though Chriſt as He is Man #5 
call'd the Son of Gd, by reaſon of his 
Conception by the Koly Ghoſt, yet He 
is not there faid tc be the only Son 
of God. Unitas fiv. Unigenitas, But 
fays Epiſcopius, this 609) Excellency, 
namely, of being fom'd in the Womb 
of the Virgin by the Divine Power, 18 
proper alone to Jets Chrift as _ 

and - 
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and never was the like attributed to any 
other, or will be: To this *tis retort- 
ed, that this is not true. For was not 
the firſt Man Adam form'd by the Pow- 
er of God, without a Father or Mother. 
Is not he therefore call'd expreſly, The 
Son of God, Luke 3. 38. Therefore the 

Excellency of Jeſus Chriſt, by which 
He is call'd the only, or only begotten 
Son, do's not conſiſt in this, that His 
Fleſh was made by the Divine Power, 
without a Father in the Womb of the 
Virgin. Nay, upon this Account, the 
firſt Adam will be in ſome ſort Superior 
to the Second, ſince he was made by 
God, both without a Father and Mo- 
ther, our Saviour only. without a Fa- 
ther. The ſecond Way, whereby Jeſus 
Chriſt is call'd in Holy Scripture, The 
Son of God, ſays he, is upon Account of 
his Office, which was given Him by 
the Father by ſpeqal Mandate, John 
10, 35, 36. To thi! 'tis anſwer'd, that 
Chriſt cannot prope ly be ſaid upon this 
Account to be beqtten of. the Father, 
much leſs his only bgotten Son. For he 
that is a Son after nis manner, is ſo by 
Grace and Favour paly, not by Nature, 
And then Chriſt hd many Brethren in 
this Reſpect, namly, as many as were 
anointed by God, to be Kings and Pro- 
phets in the old T eſtament, or were 
PH > Es ſent 


- 
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ſent by ſome ſpecial Commiſſion by : 
God to his People the Fews. In this 

kind of Sonſhip, Chriſt might be ſaid- 

to be the Principal, and moſt Excellent 

Son of God, but not his only begotten 


Son. A third Way, whereby Eyiſeo- 


pius ſays, that Chriſt is call'd, The Son 
of Goa, in Holy Scripture, is this: Be- 
cauſe being rais'd up by God the Fa- 
ther from the Dead, He is the Son; ac- 
cording as it is written in the Second 
Pſalm, Thou art my Son, this Day have 
F begottes Thee, This is quoted, As 
13. 32, 33. To this the Anſwer given 
is, that Chriſt cannot be ſaid to be the 
only begotten Son of God upon this Ac- 
count, becauſe in this Senſe, all pious 
Perfons who riſe again to Life, are (tyPd: X 
the Sons of God, as being Sons of the Re- Luke 20. 


furrettion. Tis true indeed, Chriſt is 35 


call'd Primogenitus, the firſt begotten, 

by reaſon of his Reſurrect ion, becauſe 

He return'd from Death to Life, the Col. f. 18. 
firſt of all others, never to die again. 
Moreover, in © thoſe Paſlages, in Which 
occurs the Word orogonis attributed to 
Chriſt, God the Father is ſaid to have 

fent his only begotten Son into the john z. 
World. Therefore He was the only 16. 


A Diatocur betwist a 
Dead. The fourth and laſt Way, where- 
by Epifſcopias would have Chriſt to be 
cad the Son of God, in Holy Scrip- 

chte, is this, becauſe Jeſus Chriſt being 

Heb, 1. 2. riſen from the Dead, is appointed Heir 
of Al Things, To this tis reply'd, that 

Chriſt cannot properly be ſaid to be the 

Son of God upon this Account, much 
leſs his only San, For an Heir is not 
neceſſarily the true and natural, much 
leſs his only hegotten Son, whoſe Heir 
he is. For a near Kinſman or Stranger, 
may be adopted to be an Heir. And 
(as we have hinted before) our Lord 
was the oaly begotten Son of God, when 
He was firtt {ent into this World by his 
Father ; therefore He was not at laſt 
made the only begotten Son of God, 
when riſen from the Dead, and ſo made 
Heir and Lord of all. Ty recapitulate 
What has been ſaid. If then our Savi- 
gur is not the Son of God as conceiv'd: 
by the Holy: Ghoſt, nor upon Account 
of his Office, nor as riſea from the Dead, 
nor as Heir of all Things; it remains, 
that He is the only Son of God, in ſome 
other, and far more exceſlent Way of 

Son- ſhip, vis, By Eternal! Generation, 

by which He exiſted before the Founda- 

tion of the World, as à Perſon, and was 

God of God. by Communication of Eſ- 

- in common with the Father. 
| „ 
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But not to make any farther Digreſſ;- 
on; the three Subliſtences in the moſt 
glorious Godhead, are again diſtin- 
guiſh'd by the external Works of Crea 
tion, Redemption, and Sanctification; 
not but that there is a Concurrence af 

the Deity in theſe external Acts, accord- 

ing to that known Rule, Opera Triui- 

tatis que ad extra ſunt indiuiſa, but they 

are attributed to each Perſon, eminen- 

tiori modo for Diſtinction ſake. For B, Ball. 
there is a m2 /2e10%, a Tervading, Per- 
meation, and Intertexture ol theſe three — 
.£ cr {ons 1 in Ole another, in the Dipine three "I 
Nature, ſo that what. one do's, all da. rated 
So fir{t as to the Creation of the World, , <4 
this is principally aſcrib'd to God the 
Father, with whom.concurr'd the. Sn, 
and the Holy Ghoſt in a Way of Subor --- 
dination. Before this At of Creation, 

there. was a Teg/02 2, dri; po, a Pro- 
jection or Efflux of the Son from the 
Father, (as the Primitive Fathers { peak) e. 
which made him A395 re 7 
re a Word emitted, or coming 
forth from the Father. But yet He 

came not ſo forth from Him, as to be 
ſeparated from Him. He was A6 8 

Huaherag, an internal Word from Eter- 

nity; He was 998 Segen Eames, A 

Word emitted before all Things. Now 
dau God the Father created the 


World, 


+3 


* 
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World, with the Concurrence of the 
Son, and the Holy Ghoſt ; hence we 
read, 'of a Trinity in the firſt Chapter 

of Geneſis, as, In the beginning God crea-. 

ted the Heaven and the Earth, ver. 1. 
And the Spirit of God mov'd upon the 
Face of the Waters. The Spirit of God 

mov'd upon, actuated, and form'd Be- 

ings, into their particular Species. But 

more particularly with Reference to 

the Creation of Man. The Bleſſed Tri- 

nity held, as it were, a Conſultation: 

John 1. 1. Let us make Man. Hence it is, that St. 
John ſpeaks, In the beginning was the 

Word, and the Word was God. All things 

were made by him; and without Him was 

| not any Thing made that was made. Who 
_ „ig the Image of the inviſible God, the 
2 Firſt-born of every Creature. For by "Him 
were all Things created, that are in Flea- 

ven, and that are in Earth, Viſiblè or Ins 
wifible, whether they be Thrones or Domi- 
nions, or Principalities, or Powers, all 
Things were created by Him, and for 
Him, and Ile is before all Things, and 

by Him ell Things conſiſt. © The Image 

of the inviſible God; that is, as Dr. 
Whitky expounds it, in his Creation of 

the. World, for therein were manifeſts 

ed the incommunicable Attributes of 

the Divine Nature with the Father. The 
Firſt- born of every Creature; that is, 
310% as 
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as the ſame learned Perſon interprets 
it, Lord and Heir of all Things, inaſ- 
much as theſe are Synonimous Terms 
— Lord by Creation, And again, 
the Apoſtle ſpeaking of Chriſt, ſays, 

Thou, Lord, in the beginning haſt laid Heb. 1. 
the Foundation of the Earth, and the Hea- 112. 
vens are the Works of thy Hands; they 

. ſhall periſh, but thou remaineſt, and they 

ſhall wax Old, as doth a Garment, and 

as a Veſture ſbalt thou fold them ap, and 

they ſhall be chang d, but thou art the 

ſame, and thy Tears ſhall not fail. From 

which Paſſages it appears, that Jeſus 

Chriſt,, the ſecond Subſiſtence as to 

Perſon, and the Wiſdom. of God as to 

Eſſence, had an Exiſtence before all 

Things that were created, and they 

cannot in any Senſe be interpreted to 

ſignifie the Reformation of the World, 

or New Creation of it by Jeſus Chriſt, 

as Dr. Whitby ſays. Nor is this the 

Voice of Scripture alone, but alſo of 

the greateſt Lights of the Gentile World, 

who all agreed in that of Plato, that 

the , or the Wiſdom of God as to 

Eſſence, was the aine, the Cauſe, the 

70 Tay, the Efficient of the World, in- 

ſomuch that the Primitive Fathers plead- 

ed this in favour of the Chriſtian Do- 

. Arine, that even in their common Lan- 
guage the A5z9; was Anwiggss, the * 

er 
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I Dial oe uk betwint a 
ker of the World. Second, The Act 


of Redemption is in a more peculiar 
manner aſcrib'd to God the Son, the 


ſbeon Subſiſtence in the moſt Bleſſed 
| Le" After the Creation of the 
Wor 


appear'd, in a leſs viſible 
Way = — phets under the Old 
Teſtament, but in os Redemption of 
it, He emam'd and ſhone forth in the 
wot: open and declarative Manner, 
and uſſum'd Human Nature, which is 
indeed a Myſtery above the flight of 
ereated Underſtandings. TA, As to 
the AQ of SanQification, chis is pecu- 


Farlyaffign'd to the third Subfiſtence in 


the adorable Trinity. His common 
Office is to regenerate and renew our 
cotrupted Nature, by his fanctifying 
Gifts and Trfluences, and to comfort 
us umder all the Afffrctions, with which 
God in His Infinite Wiſdom, is pleas'd 
to try our Conſtancy, Faith, and Inte- 
ity. It remains now, that we ſhew 
the Difference of rheſe xwo laſt Acts; 
which is evident from the diverſitics 
of Properties, whereby the real Dif- 
ferences of all other Things are known. 
The Property of Redemption is to ju- 
ſtify our Perfons by the Blood of God, 
and thereby to admit us into a Cove- 
nant State, or State of Favour with 


God: Whilt * of Sanctification is 
to 
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to make us Holy by the Influences of 
Divine Grace under that State. Juſti- 
fication is a Law- Term, and ſignifies 
no more than to acquit or abſolve from 
Guilt, Now a Judge may acquit - a 
guilty Criminal, and pardon him ; but 
yet he cannot make him Good, and 
change his Heart; which proves, that 
theſe are two different Acts, by which 
the Son and the Holy Ghoſt are diſtin- 
guiſh'd, Thus according to St. Jerom, 
Myfteriam Trinitastis eſt ſalus Hominum, 

Par. I thank you, Sir, for this long 
Diſcourſe. But what do you fay, as 
to the Athanaſian Creed, Which has, 
been vility'd, and ſcurrilouſly treated 
by our Modern Arrians? | 

Min. This Creed has“ by many been 
attributed to St. Athanaſius, becauſe 
Marcellus and He are ſaid to have left 
Forms of their Faith, with Jalius Bi- 
{hop of Rome, and that At hanaſius gave 
in this Creed, as his Confeſſion, But 
it is manifeſt, that Athanaſius was not 
the Author of it, becauſe it do's not 
appear to have been known to any, 
till the ſixth Century. But however, 
*tis very Ancient: For ſome Paſlages x 
out of it, are quoted in the Council Y 
of Toledo, held A. D. 633. It is an 
excellent Epitome of the Doctrine e- 
ſtabliſh'd, by the four firit General 
* | G Coun- 


A Dratocvus betwirt a 
Couneils concerning the Holy Trini- 


1 
Par. T would beg the Favour of 


you, to explain that Part of it, ſo 


far as it concerns the Subject we are 


upon. R 

Min. The Creed fays thus ; the Ca- 
tholic Paith is this, that we worſhip 
one God (in Eſſence) in a Trinity (of 
Subfiſtences) and a Trinity (of Sub- 
fiſtences) in Unity (of Effence). Nei- 
ther confounding the Perſons (making 
them only one Subſiſtence, under a dif- 
ferent Mode or Conſideration), nor di- 


«viding the common Subſtance or Ef- 


ſence, and ſo making them three Gods. 
For there is one Petfon (Subſiſtence) of 
the Father, and another of the Son, 
and another of the Holy Ghoſt; that 
is, they have each of them their pecu- 
Har Subſiſtence. But the Godhead (Ef: 
fence) of the Father, of the Son, and 
of the Holy Ghoſt is all one, having all, 
in this Reſpect, the ſame equal Glory, 
and eternal Majeſty. Such as the Fa- 
ther is (as to Eſſence) ſuch is the Son, 
and ſuch is the Holy Ghoſt. The Fa- 
ther uncreate (as to Exiſtence and Ef- 
fence), the Son uncreate (as to Eſſence) 
the Holy Ghoſt uncreate (as to Eſſence). 
They have the ſame eſſential Attributes 
of Incomprehenſibility, Eternity, _ 

m 


Miniſter and bis Pariſhioner, Vc. 5 i 


Omnipotence. And yet they are not 
three different, uncreated, incomprehen- 
ſible, and eternal Eſſences, but one. 
The Father is made of none, neither 
created nor begotten ; that 41s, the firſt 
Subſiſtence in the Godhead is Self- ex- 
iſtent, having his Exiſtence from none, 
not created as Men and Angels, nor 
'begatten like the Son, The Son is of 
the Father alone, not made, nor crea- 
ted, but begotten. The Son receives 
his Exiſtence from the Father, not made 
as a Creature, but from all Eternity in 
an unexplicable Manner, deriv'd from 
the Father (with Reference to his Ex- 
iſtence) who is the Fountain of the 
Deity: Which Origination, in Scripture 
Language, is call'd Begetting The Holy 
Ghoſt is of the Father, and of the Son, 
neither made, nor created, nor begot- 
ten, but Proceeding. The Holy Ghoſt 
derives his Subſiſtence both from the 
Father and the Son, which in Holy 
Scripture, is call'd going out, or pro- 
ceeding. So that one of theſe Perſons 
_oaly is Father, one only is Son, and 
another only is Holy Ghoſt, none of 
the Perſonal Attributes „a 


nicable to the other Two. lin this 
Trigity, none is afore or after other, 
nane is greater or leſs than another (as 
to Eſſence). 888 

; G 2 Par. 
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Par. With Submiſſion, Sir, I would 
beg the Favour of you, to give me 
your Arguments againſt the Modern 
Arrians. | | | 
Min. I can give 2 better, than 


what the Reverend Dr. Whitby has al- 
ready produc'd in a learned Tract a- 
gainſt the Arriavs, The Abſurdity of 
our new Arrian Tenent appears (Firſt,) 
In that it is diametrically oppoſite to 
Holy Scripture, which gives the great 
Name Jehovah, which is peculiar to 
God only, to our Saviour. This the Do- 
Tor has very well prov'd. And there- 
fore our Lord muſt be numerically, 'and 

in the ſame Degree of Eſſence, the 

ſame with the Father. Secondly, The 

Holy Oracles of God aſcribe to our'Sa- 
viour, the Divine incommunicable At- 
tribures, which cannot be apply'd to 

any, but the Father alone, and which 

flow from the Divine Eſſence, which 

is One: For if it was more than One, 

there muſt be Three Gods, which is 

John 14, abſurd, Such are the Attributes of 
13 Ommipreſence, Eternity, Immutability, 
Mat. 35: Omniſcience, Omnipotence, and the 
—28.20. like All which are irrefragable Proofs, 
Heb. 1. that ti Son is of the ſame numerical 
John 21. Nature with the Father: To ſay, that 
1. there are two Omniprefents, two Eter- 


— 2. 25. 


ppi 25-nals, two Omniſcients, two Omnipo- 
* : tents, 
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tents, is the ſame, as to ſay, two Inſi- 
nites, which is a Contradiction in the 
very Terms; and therefore, the Divine 
Nature muſt be numerically One. Third- 
ly, To ſay, that there are three Eſſen- 
ces, is to make a Plurality of Gods, 
which is Idolatry. Foarthly, Our Sa- 
viour is to be worſhipp'd and ador'd 
by us: That they Honour me, as they 
Honour the Father. Now the Rea- 
ſons, why He is to be worſhipp'd by 
us, are, becauſe He is Omniſcient, that 
is, knows the Hearts of Men, and next 
is Omnipotent, able to relie ve our Wants. 
Were He not the ſame God in num- 
ber with the Father, to give Worſhip 
to Him, would be Idolatry, which is 
nothing elſe, but the giving that Ho- 
nour due to Him as Supreme, to ſome- 
thing inferiour to Him. And is not this 
what we charge the Church of Rome 
with, in their worſhipping of Angels? 
Fifthly, This Doctrine will give an un- 
anſwerable Argument to the Jews againſt 
the Chriſtian Religion. For 'tis often 
inculcated in their Law, as a Preſerva- 
tive from Idolatry, that God is One; 


as Deut. 6. 4. Hear O Iſrael, the Lord 
our God is one Lord. This is often re- 


peated, namely, That there is no other yew. 4. 
God beſides Him, If therefore it be 35, 39. 


admitted, that there is an inferior God, 
to 


F * 
* 8 
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40 one God as Supreme, the Jews may 
atuly object, that they cannot allow of 
this New God, without a manifeſt 
Conradiction to their Law, which eſta. 
bliſhes but one God, and none other 
beſides Him : Theſe, and many others 
ate the Learned Doctor's Efforts againſt 

Par. How then comes it to paſs, that 
this Gentleman ſo often, and ſo mani- 
teſtly contradicts, and makes a Remon- 


trance againſt Himſelf in his Wricings ? 


Min. I am inclin'd to believe, that 
it: proceeds from his Writing too much: 


For a Man had need have a very rare 
_ Judgment, and great Solidity not to 
blunder, when he makes ſo many Com- 


poſitions. For if he is but of a weak 


Penetration, and of the ſame Opinion 


with the laſt Author he at any time 
reads, if he is unconſtant, wavering, 


and unſettled, tis no wonder, that Stat 
contrdgae ſibi dicit ſua Pagina. I ſhall 
only recommend to you, the Thoughts 


By. Bere. of a moſt Primitive and Apoſtolical Pre- 


a this Subject, publiſh'd to the 


late up 
World. -He has ſpokea as fully, and 


as piauſly as any Man can do. Q 
.:Heart-amazing, Thought-devouring , 
unconceivable Myſtery! That the Be- 
ing ſofoall Beings is but One in Eſlence, 
yet three in Subſiſtence, but one Na- 


ture, 
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ture, yet three Perſons; and that thoſe 
three Per ſons in that one Nature, 
though abſolutely diſtinct from one 
another, are yet, but the ſame God. 
And I believe, theſe three Perſons. in 
this one Nature, are indeed to one an- 
other, as they are expreſsd to be 
to us; that the one is really a Father 
to the other, that the other is really 
a Son to Him, and the third the Pro- 
duct of both; and yet, that there is 
neither Firſt, Second, nor Third, a- 
mongſt them, either in Time or Na- 
ture. So that He that begat, was not 
at all before Him that was begotten, 
nor He that proceeded from them 
both, any whit after either of them. 
And therefore, that God is not term'd 
Father, Son, and Holy Ghoſt; as if 
the Divine Nature of the One, ſhould 
beget the Divine Nature of the Se- 
cond, or the Divine Nature of the Firſt 
and Second, ſhould iſſue forth the Di- 
vine Nature of the Third; for then 
there would be three Divine Natures, 
and ſo three Gods, eſſentially diſtinct 
from each other : By this means alſo, 
only the Father would be truly God, 
becauſe He only would be eſſentially 
of, and from Himſelf, and the other 
two from Him : But what I think my 
ſelf oblig'd to believe is, that it was 

not 
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not the Divine Nature, but the Divine 
— of the Father, Which did from 
ernity beget the Divine Perſon of 
the Son, and from the Divine Perſons 
of the Father and of the Son did from 
Bternity proceed the Divine Perſon of 
- the Hot "Ghoſt, and ſo one, not being 
before 4 other, in Time or Nature; 
as they are from Eternity three per- 
fectly diſtiact Perſons; ſo they are but 
One Edeſſential God. But dive not, 
O my Soul, too deep into this bottom - 
leſs Ocean, this Abyſs of Myſteries! 
Tis the Holy of Holies, preſume not 
to enter into it, but let this ſuffice thee, 
that He who beſt knows Himſelf, 
bath avouch'd it of Himſelf, and chere- 
-Mar. 28. fore thou ought'ſt to believe it. Go e 
8 therefore, a teach all Nations, bapti- 
2 them in the Name of the Father, 

* and of the Son, and of the Holy Ghoſt. 
3 John 5. To again, There are three that bear Re- 
cord in Heaven, The: Ras the Word, 
BB and . 5 Gaz abs , Sr three are 
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